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THE CLAIMS OF THfi 

so CALLED 

"REVEALED RELIGION.'' 

.Gentlemen, 

The subject which I Intend to dwell upon 
this night is " the claims of the so called revealed reli- 
gion." The reason of my qualifying revealed rehgion 
by the adjunct * so called * is evidently to confine it 
to the peculiar sense in which it is generally applied to 
popular Christianity. The Christendom has invariably 
taken " revealed religion " equivalent to the Bible and 

'claims its vast difference from and immense superiority 
to the natural religion. We will attend tonight to 
these claims. When we are convinced of a truth, it is 
no presumption, gentlemen, to speak it out even against 

I those who are vastly superior to us in every respect. 

lit is no merit in a lame man on the right way to outrun 

: a swift runner in the wrong path, says Bacon. 

I Gentlemen (especially my Christian friends who have 
[honored me to-night with your respectable presence) 
I if in the exposition of my sincere opinion on the 
abstract doctrines professed by i^o^xjX-ax C^vTv^N^AScwic^ ^'V 
be wrong, it is the head that is to ^ie U^^a^ ^xA^^*^ 
be heart which has every desire to \>e WTte^N^^- 
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again, I give an unintentional offence to 
sincerely beg his pardon for it on Christia] 
and earnestly request all of you to un( 
remarks as made to the abstract doctrine 
the concrete persons professing them, for i 
my hearty regards. 

The procedure I intend to adopt, is f 
my own views of natural religion and reve 
to trace the cause of the antagonism bet\^ 
set up by Christianity, to find the difft 
teachings of nature and of the Bible and 
whether the additions and subtractions i 
Bible to nature's teaching are of any impo 

« 

First I trace the antagonism between 
and the revealed religion set up by th( 
I believe religion is one and that one 
Even taking the popular and sectarian vie-" 
viz., a code of religious thoughts, doctri 
and rules applicable to a particular sec 
human race, even then I believe all religio 
ly revealed. Each section of mankind he 
up its own approved code as the only one 
contradiction to all others, thus raising 
conflict of sectarian controversy. Some 
the Hindoos are liberal enoxx^ \*o \i^v 
vealed nature of religion oi a\i sotU> ^^< 
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f own. But nevertheless they fall into the other error 
3: of helieving truth to be partial and contradictory to 
IT itself. All religions are revealed and the revealed re^ 
to Union is hut one. These propositions, however contra- 
e dictory they may appear, are nevertheless true and 
reconcilable to each other. Take any system of re- 
hgion, governing a community, however low and bad 
' it may appear to the civilized eye. Dive deep into the 
"^^ diverse ceremonies, precepts, rules, &c., sanctioned by 
\ it; turn your eye from the external form which 
. religion takes owing to various special and local causes 
^j in that particular community ; look at the very bot- 
^- torn of all these religious rules and ceremonies, which 
• appear to you nothing but vicious ; and lo ! you will 
i] discover there the very same pearls which glaze in and 
5 adorn any religion you profess. In the same way, 
jr_ choose any the best and purest religion and you will 
j not find any saving truth there, which ( if you impar^ 
I tially and critiilly examinp) may not be discovered 
I ( however obscured and ill placed ) in worse forms of 
j religion. What has been known of religion, what is 
necessary to man's higher life, has been already re- 
vealed every where. " Even the gentiles have their 
Law." Sever the foreign accrements to religion pro- 
' per, look at the very essence of rell^vow^ ^\A ^"^^s^ 

Bystem will appear to you. C0Iv^i2[m\w^ more K^^>2^ ^ 
^ ought bat never less. TieAigVoii V& ^ic^ssass^^ ^^^^ 
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where ; but the filth of superstition makes its differen 
appearance according to the more or less filthy natur. 
of the foreign accrement covering its brightness 
True religion, the only revealed one, forms the basi; 
of all religions alike. Somewhere it is obvious, some 
where obscured. The same hard granite, which ap 
pears so beautiful in mountains, forms the basis o; 
quagmires and grain fields, oceans and sandy deserts 

Now as the Hindoos on the one hand got the truth 
" all religions are revealed,^' the Christians and Ma- 
homedans on the other hand tenaciously believe in the 
other truth, " the revealed religion is hut one,^"* Like 
the Hindoos, the Christians do not find how the two 
can be reconciled. If revealed religion is one, then 
necessarily all religions cannot be revealed. Thus get- 
ting rid of scylla they fall on charybdis ! That only 
revealed religion must be the one the Christians have 
adopted. What then are the other religions ? The 
human immitations, the apish mimicry of the Divine 
one ! How could they be immitations of the Divine 
religion, when surely time and space hid the revealed 
religion from the knowledge of men ? This question is 
answered by some, by the doctrine of tradition and 
original unity of mankind. Others again point out a 
distinction between natural 2xA te^re^ed religion. Man- , 
Jcind, say they, can glean »omQ ^\iO\^V^^^ ^1 ^^^ ^^^ 
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nrf ireU^on from the observation of physical nature. This, 
"t?! completed by human imaginations, makes up a spuri<3us 
J.; cocLq of religion, not only meagre and defective, in com- 
5 P^i^ison with the true religion, which is supernaturally 
* ^^'V'^aled to man by God Himself, but generally — cou- 
*^^^ctoiy to it. 

I ^Ihis ^sumed contradiction between revelation and 

n^ljiire arises from two great errors, viz., a limited vietb 
of stature and a vdrong idea of re'Oelation, The term 

I- mxtrore has been, by Christian controversialists generally 
COi>£ned to the phi/sicaltborldonlj. Nature being thus 
iWegally deprived of its best part, the human mind, the 
, 6^iiitual World, which transcends the known laws of 
I tlie physical world, is set up as inimical to God ! It 
J. % txxust be so. God is spirit and nature is considered to 
^ 1 be nothing more but matter ! Matter connot disclose 
1 God. Natural theology cannot displace religion. Natur- 
,, I al religion therefore must mean a defective code of moral 
1 roles, too incompetent to govern or save mankind. It 
^J can at best be a " hand maid " to revelation. It is no 
[edl wonder, that natural religion should be so slighted, 
isf when nature itself is dwindled to its worst part. If 
ida Daan for instance be considered as nothing more but a 
af body, he can well be described to be nothing more but 
4 s beast Others again have more a^i^^cc^wViX^'^'t'a^'^ ^»^ 
i nBture. They think it but pxopei \iO ^w^'i "Vi x^aJw^^ 
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attested by non-natural phenomena, l^equires a dispo* 
sition of mind, non-natural too, to believe in and ac- 
cept. Thqse alone Wbo aro Tton-natwrally enlightened ^ 
by the Holy Ghost can hare faith in these non-naiufal 
things. Thus revelation and nature are placed in per- 
fectly antagonistic positions. Revelation hates nature 
for its infidelity ; nature despises revelation for its ' 
absurdity. Sm'ely the popular Christian idea of re- " 
velation is too unnatural and of nature too unholy to 
reconcile them as parts of the same plan of the holy 
and wise God. 

Gentlemen, let us see now, whether these two 
antagonistic parts of the Divine plan cannot be re- 
conciled. Let us for a while put aside the ingenious 
sophistry so long laid on theiji. Let us look to them 
in their proper light, unbiased by a superstitious idea 
of revelation and an atheistic idea of nature. Reve- 
lation then wotild be revered by nature as its best 
part and nature would be respected by revelation as its 
originator and Mend. Revealed religion then would 
cease to be unnatural and natural religion would be 
equivalent to revealed rehgion. 

The term nature should not as 1 have hinted above, 

be confined to the physical world. Nature means the 

whole creation of God physical or mental, material or 

spiritual It is an old pxo\exb,m\xci\L>i^^^ V^ ^\:^<:i. 
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tophers in support to their beloved Bubjecf, ^■iz., "in. 
Earth, there is nothing great iiut nian, in man there ia 
nothing grent iiut mind." Ilie human mind is the best 
Mrt of nature as it is known to us in our present state, 
all the beautiful Howcra and leavefl, that come out 
a tree, hetong to it, all the thoughts, feelings and 
letions that come out of tbe hnman mind belong to 
ariure. All gJiosferg, tidings, precepts, hooka or sfty- 
be they revealed or not, are productions of the 
human mind ; qfortiori productions of nature. Al! 
truths conceived by man ordinarily or extraordinarily 
are nevertheleaa conceived nalurallt/. The Teds, the 
Zendavista, the Bible, all como via human mind and 
mucb natural, as the minds, that producwl them, 
w the brains that are connected with tliose minds or- 
; the earth upon wliicli t hose me n stood, 
should nature be li 
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the limit of nature, temporary evil ebullates fr< 
human mind, the natural harmony of which i 
destroyed by the free will, AU that is good is 
able to nature, all that is evil is ascribable to '. 
free will. The free will is a strange phenomen 
deed in nature, which must have its own la\^ 
which is not bound to the ordinary laws of i 
The final cause of it may be gleaned somewhal 
our notion of the goodness of God. But this i 
a foreign question here. Now to the subject, 
you shortly the very Christians, who, while a 
against an opponent in reHgion hold nature 
and fallen — uphold its better view in scientific 
cussions. There, thunder is represented as a gc 
not as a manifestation of the anger of God. . 
taken in this extensive and popular sense i 
ceases from any hostile attitude to God, or rev< 
The term revelation again should not be ta 
that hypernatural or unnatural sense. Re^ 
means the act of revealing or what is revealed c 
known to man. This disclosure of fact diffei 
discovery in this. That in the latter the knc 
accrues to man more from ' conscious energy 
own, in the former something objective sr 
thrusts on the unseeking mind, knowledge wh 
had not before. Knowledge arises from the 
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1 and combination of the subject (the knowing mind) 
and object (the known thing) sometimes the subject 
seeks for the object, sometimes the object intends 
upon the subjects. Sometime you seek to see a star in 
heaven and when you discover it you are conscious of 
yourself as a cause ' of the sight. Again at times a 
star attracts your notice even when your mind thinks 
of other things — or is revealed to you, and then you 
think the cause of sight is rather the star itself than 
your mind. In revelation the objective element pre- 
vails over the subjective and the source of knowledge 
is looked towards the object. But as physical objects 
are never thought to have any energy of its own ; 
the cause of this sudden revelation is ascribed to God 
Himself, if the knowledge is important and especially 
when it has connection with the religious nature of 
man. 

As the physical nature occasionally reveals to us 
saving truths, which changed many a life from the 
path of sin and degradation ; so the mental world too 
enlightens mankind suddenly and spontaneously. 
Many a word or song or precept or writing revealed 
to man truths beyond his search. The minds of others 
objectively thrust in knowledge beyond our search. 
The term revelation, whatever be its liberal meaning 
is confined to the sudden and spontaneous disclosure of 
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saving religious truths alone. Hence the Ved, thi 
Bible, are called revelations in preference to an^ 
book or history, science or mathematics, though th 
latter too, often-times reveal truths of some sort. Bn 
revelation strictly so called means the spontaneous an 
sudden knowledge of some truth, when we are no 
conscious of any self energy in the production of it 
The occfisional intuitive out-pourings are so natural 
spontaneous and self-sufficient, that we cannot bu 
deem them objective. Ignorant and sinflil as we are 
sometimes we suddenly rise above ourselves anc 
think and feel vivid and holy truths not imaginabL 
before hand. We are conscious we are not competem 
to produce them by ourselves. We ascribe it to,{ 
superior power, to Providence. This ascribing to Qoc 
the cause of all revelations from physical or spiritua 
njeans of holy and spontaneous truths, is not a resul 
of superstition or ignorance. It arises from our fait] 
in Providence. We don't consider God as the one an( 
only one of the Veds ; nor do we consider Him dea( 
to all purposes of creation, having left His last will anc 
testament behind him to guide man. Nature is no 
thing but the mode of God's operation, and ever 
Phenomenon in nature mental or otherwise, is regulat 
ed by Providence. If we beUeve in Providence, w 
must believe every revelation is directly made by Go< 
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br our good. But the means employed is nothing but 
latural. 

IsTatural religionists would not lay much stress on 
be term revelation, were it not for its long use in 
Christian theology. "We may therefore retain the 
erm in our theology in its proper sense not contrast- 
ng with nature altogether; but distinguishing the 
xtraordinary state of nature from its ordinary. 

Revelation in its proper and reasonable sense means 
•The spontaneous ouUpouHngs qf an ecstatic heart which 
testacy however exceptional and rare it may he amongst 
nen in general, is nevertheless nothing hut an extra- 
ordinary state of the ordinary natv/ral powers of the 
luman mind as it is ennabled with by its creator. This 
)eculiar nature of the human mind is formed by the 
nfinite wisdom of the Maker. Mind is not strictly 
K)und down to the dull state and never-changing 
iws as we find physical objects to be. The love of 
Jod exempted us from the absolute thraldom of 
niform laws. Now and then man soai-s as it were, 
.bove ordinary humanity and thinks and feels and 
►elieves and speaks of truths, brilHant and wonderful 
o the astonishing gaze of the mass around. These 
den are called by various names. Avatars, Pi-ophets, 
SJreat-men, Inspired-men, Geniuses, &c., &c« "^x^^kiv^ 
wnderful P&enomeaon is never ag^^^. TL^\^ix^* ^^x^.^ 
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a Phenomenon is the manifestation of a higher 
which is still unknown to and not understood by hui 
intellect, as it, in its rare cometic flights, but occasi 
ally flashes before the human gaze. 

In this sense rerelation and nature are not oppc 
to each other ; nor is revelation confined to relio 
only. The swinging of a lantern revealed to Gal 
the laws of the pendulum ; the falling of an apple 
vealed the laws of gravity to Newton or the killing 
a bird produced the admirable poem of Balmil 
Thus revealed reUgion in its objective sense me 
the complement of reUgious truths, precepts, exho 
tions, Ac, which we learn from the human m 
In its subjective sense revelation is confined to the r 
inspired. 

. Notwithstanding the great progress made by tl 
in general learning and science, the Christians i 
stick to the old superstitious idea of revelation.' Tl 
still uphold the antagonism between revelation 
natural religion as if the one can give us more t 
the other or what the other must necessarily believe 
be inconcievable and absurd. However reasonr 
the above explanations of revelation and nature n 
be ; however plausible the above reconciliation of r€ 
Jation and nature may appear, the Christians beli 
that the facts are on tWix sv4e. ^^ ^x^ ^^^'^'^ ^ 
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that Theism or natur^ religion however, rational and 
plausible it may appear in theory, falls to ground 
when it militates against the facts of the question. 
As 2b fact of EJistory natural religion failed to give a 
correct idea of God, of sin, of punishment and of sal- 
vation. As a fact, revelation hcu given the idea of true 
religfion when nature failed. Nay, urge they. Theism 
beaati^ and self-sufficient as it presumes itself to be, 
can be seen to be thought of only in those places 
where the Bible Juu already infused the true idea of 
refigion. Theists are represented as the dishonest pil- 
ferers of the truths of the Bible. 

Xiet us therefore come down to facts and see what 
new truths that were never known to man by nature, 
Hevelation, i. e. the Bible vouchsafed to man. In judg- 
ing about this fact we must take into consideration 
the several claims made for the Bible. These claims, 
however exhorbitant and absurd they may appear to 
the rationalistic philosophers or the men of common 
sense, have been earnestly upheld by the believers at 
several times. There is a diflPerence of opinion as to the 
nature and amount of truth taught by revelation but 
aU classes unanimously believe that the Bible con- 
tains '* truth and nothing but truth." This claim to 
the infaUibihty of the Bible the latter part of the pro- 
position " the Bible contains nothing but truth " is an 
^ open question indeed, but is foreign to my subject. 
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Various opinions are at vogue however as to the ex- 
planation of tlie admitted belief in the first part of tht 
proposition " the Bible contains truth, &c.'' — 

I. — The Bible contains all truths of whatever sorl 
i. e. our knowledge of truths religious, moral scienti- 
fical, physical, &c., originatecj from the revelation alone, 

II. — The Bible contains all truths of a religious or 
moral nature that is our knowledge of God of the 
duties of man, of virtue and salvation originated from 
the revelation alone. 

III. — The Bible contains some peculiar original 
truths of a religious or moral nature absolutely necessary 
to the salvation of man and it generally adds to and 
purifies our natural crude notions of God. 

The first claim to universal truth may be summarily 
disposed of ; as the very upholders of the doctrine are 
day by day abandoning it on the attacks of science 
and reason. Immense labor and ingenuity were al- 
ready spent in the attempt of explaining the evident 
errors of the Bible in astronomy. Geology, nay even in 
History of Sociology days have been regarded ; as years ; 
plane assertions of ignorance have been regarded as 
metophysical expressions merely. Failing however, in 
this vain attempt of patching old clothes by new pieces 
the Christians become wise enough to abandon part of 
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their exliorbitant claim for the better support of the 
remainder. They then assert that the Bible has no- 
thing to do with science or philosophy, that God in 
deaHng with men assumed human language and there- 
with the patent ignorance of the time, and that the 
Deity chose to reveal to man only truths of rehgious 
and moral nature which are important to him for his sal- 
vation, leaving other truths to be gradually discover- 
ed in the ordinary natural way by human intellect and 
reason. But all our knowledge of God and His attri- 
btttes ; of Grod's dealing towards man ; of the gravity of 

oil 

] nn ; of the duties of man and of the mode of salvation, 

rv • 

m short, our knowledge of all truths of religious or 

sacral nature, is derived directly or indirectly from 

Bevelation, from the Bible. God commanded in the 

Bible not to lie, not to murder, not to commit adultery, 

and therefore we are aware of those sins and of the 

consequent duties. The Deity described himself as 

good and just and holy and enjoined to worship Him 

alone, and therefore we revere and worship Him ! 

Thus we come down to the 2nd claim, the Bible 
contains all religious truths. The mass of the Chris- 
tian people uphold ' this firmly. For those who are 
Dorn and bred up in the Christian community, it 
fiuiy be ^ apparently inferred that the Bible taught 
ftem directly or indirectly, every thing of religion. 
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But to hold the Bible is the only cause of the religion 
thought of the whole world, one must cast away reasoi 
altogether as an obstacle to the supposed blind Mth 
The Bible was and is shut up against nations even, fa 
more against individuals. But still religion was and i 
no where wanted. To meet this argument the doc 
trine of tradition and original unity of mankind wai 
broached, but mankind separated and scattered them 
selves long before the Bible had any existence. A prioi 
revelation to the ante-deluvian race or to the immedia4i< 
descendents of Noah, therefore must be presumed t( 
have taken place. And as the Gentile nations manifesi 
a knowledge of all the attributes of the Diety of humar 
duty, &c., that prior revelation must be considered tc 
have been a complete code in itself. The Bible there- 
fore, was merely a second edition of revelation for 
teaching the oblivious Jews. That our knowledge oi 
God and His attributes and of religion in general, pre- 
cedes the reading of the Bible, is evident in History 
and common sense. Before the word of God was be- 
lieved in and respected, there must have been a know- 
ledge of God and His veracity and goodness. The Bible 
itself can in no way claim to have originated the religi- 
ous thought of the world. Faihng to uphold this doc- 
trine too, against History and common sense, against 
xe.ison and philosophy, the subtle Christians shift them- 
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A selves to another ground. The sole claim to all re* 
y, ligioutf truths, originally made for the Bible, is subtilly 
h transferred to revelation in general. The philosophic 
jj Christians come forward with a bold assertion of the 
^ thorough objectivity of religions knowledge. In order 
to. refute this opertion we are simply to translate it in- 
u to popular language and merely shew what it means. 

I 

H By the " objectivity " of rehgious truths is meant 

•? that all that we know of God and His attributes, of 
■i our relation and duty torwards Him and of the way to 
•: salvation must have been instructed to us originally 
/ by God or other superior beings. By the proper 
1 exercise and development of the natural powers of the 
human mind man can discover truths of science, phi- 
losophy, mathematics, &c., that is, secular truths, but 
never can he attain a single iotee of religious truths un- 
less he borrows it from some revelation. Every one 
receives religious ideas either directly from the Bible, 
or from the teachings of the spurious codes of religion 
that were formed from the fragments of the prior reve- 
lation made to the primeval races. Left to nature, man 
f can attain the knowledge of the forms and inotions of 
I the distant heavenly bodies; of the properties of things 
■ in nature or the nature and laws of human consciousness, 
nay all the attributes of matter and mind. The attri- 
butes of God and His plan towards men, can oiily be 
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known when He specially reveals himself. Nay the very 
existence of God would have been unthought of by men 
had not God personally called upon some men and as- 
serted His own existence ! 

I had the lionor of once attending to a Lecture on 
thi« subject delivered by the Revd. Kay of the Bishop's 
College, and I remember a very queer and ingenious 
proof of the objectivity of religious knowledge brought 
forward by him. The venerable Lecturer urged that the. 
very name of God -corroborates this doctrine and ad- 
mirably explains the origin of the knowledge of God. 
The name of God in Hebrew was Jehovah^ i, e. I * aw.* 
God appeared before man in the shape of a devouring 
fire or same such thing and rang the naturally atheistic 
eiu's of man with the solemn affirmation of himself 
*' Jaw" and at once man learnt the existence and 
name of the Deity so long unknown* to Him. Human 
history cannot vouch for this original appearance and 
self-affirmation of God. Let us see whether such a fact 
was possible, or supposing it could take place, whether 
this can explain our knowledge of God. 

Let us suppose a man so long ignorant of God, have 
first, the above revelation of the Deity by Himself. By 
saying he was at first ignorant of God, we must sup- 
pose him ignorant of infinity too. Now on a sudden 
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lie hears a voice " I am," This can only lead him ifco 
believe the exisience of an unaccountable or of an in- 
visible being and if he is not terrified, he would exclaim 
** well you are, " but what of that ? I don't know who 
you axe, nor what power of good or evil you have over 
me. Suppose the voice continues to explain itself " I 
am VMa JRtmba *' the peculiar attribute of mine is 
Dampy. Thus I have Dampy power Dampy wisdom 
Dampy goodness Dampy holiness and I am in Dampy 
time and space (applause.) The man would still fail 
to know who and what is the voice, far less would ho 
bdieve in and worship Uhtba and Bttmia or conceive 
lis Da»ipy attributes. IfGrod and infinite be sup- 
posed to be known only when Grod revealed to men, 
^latn Gk)d I have infinite power, «fcc." Then the 
terms Qod and infinite were as much unknown to the 
first man as Umba JRt^mha and Dampy. This reminds 
1&& of a more reasonable story of the revelation of God 
mtiie kotoiponishada. One day Indra or the God of 
the clouds^ Venma of water Ayni of Fire Pamana of 
wind were teaking of their own prowess, when lo ! a 
ibunge firelike substance appeared before them. Each 
«f the demi-gods saw they had no control over it ; 
Siey could not explain it, hence they concluded this 
must have been the manifestation of a superior being 
i the power of Brahma. This story is more reasonable 



p. 2 






.1.1 



{ 24 ) 

than that of a self-affirming devouring fire, as it pre- 
supposed the knowledge of Brahma and asserted an 
inferential identification of it. 

Surely man must have been originally endowed witl 
a capacity to receive ideas of God and religion as hf 
has the capacity to^ learn the subtle truths of science 
and mathematics. If this be denied, it is quite evident 
that revelation would be as unintelligible as Amb 
Kumba and Dampy, and the object of revelation wouli 
surely fail. But there is another subsidiary hypothesii 
which tries to explain away this difficulty, viz., that ho 
man nature is too weak and perverse to hold reve 
lation. The grace of God in the shape of the Holj 
Ghost creates, at the time of the revelation, thenanc 
there, a capacity to understand and receive the novel 
ideas. This is not enough. We must suppose thai 
the Holy Ghost must recreate every mind when ii 
receives the holy truth from that select man. Non 
if God is to create religious faculties in man, whj 
should it not be taken that He has so done at th( 
first moment? What need is there of this doubk 
creation ? Is it to confound and destroy the maa 
of mankind and to elevate the elect above themi 
Surely the Deity must be cruel and unjust to do so 
This would again clearly exculjate men from sin, « 
they can not be held guilty id not accepting whs 
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they have no power to accept. If however, this natural 
religious capacity of man be admitted, I don't know 
then, how can a distinction be made in the proce- 
dure of attaining rehgious truths from secular ones. 
As man gradually gets his ignorance of nature driven 
away by progressive enUghtenment so his rehgious 
ideas too, are gradually developed and purified. Pro- 
videnee does set before him, occasions of this develop- 
ment indeed ; but so it does too in the case of secular 
knowledge. God reveals Himself indeed, but through 
nature, physical and spiritual, ordinary and extraordi- 
nary. The very fact of the gradual progress and purity 
of religious ideas tells against the doctrine of an objective 
revelation. On the supposition of this those who had 
the revelation, and the generation immediately succeed- 
ing them, would have more correct and full memory 
of religious ideas than their distant posterity. Thus 
the more ancient a rehgious system is, the more correct 
and pure it should be. The Cathohc Christians who 
were nearer to the age of the New Testament must be 
more correct than the Protestant who followed them : 
but the fact is otherwise. The world is in progress 
not merely in science and philosophy but in religion 
too. True, you may have not as yet got a man better 
than or equal to Christ — but so you have not got another 
Shakespeare. But the truths propounded by Jesus are 
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now more properly understood than before (applause.) 
The mass of the people has by their progress come to a 
higher ground. 

We see, gentlemen^ this second claim of the Bibla 
supported by all the subsidiary hypotheses of prior re* 
velation, of Holy Ghost, is unable to stand before reason 
and common sense. Wise Christians do confess that 
nature could teach or has taught us, something of 
God and religion. They now admit that we must have 
had some knowledge of God before we read His words. 
Revelation only W(fo to our religious knowledge. Ke- 
velation aids natural reason as '* the telescope aids 
the eye " says Dr. Paley. We thus come down to the 
third and the last obstinate claim for the superiority 
of the Bible over other books, of revelation over nature, 
viz., '' the Bible contains some peculiar and onginal 
truths of religious or nioral nature absolutely necessary 
to the salvation of man and it generally adds to and 
purifies our natural crude notions of God.'' 

The Bible as a particular book, contains something 
common to other books, and something peculiar to 
itself. These peculiarities are regarded by the Chris- 
tians as the particular additions of revelation over 
nature and reason — and they are valued as the most 
important matters for our salvation. Peculiarities may 
consist either in 'the assertion of original facts or of 
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novel explanations of facts already known. Let us 
now examine the peculiarities of the Bible and see 
of what importance and value they are to us. As 
tiuoQgh these peculiarities the superiority of the Bible 
ac revealed religion is claimed, let us see whether these 
are leaily better ideas than those which we have al- 
ready from natural religion. For the better convenience 
of examining them I divide the peculiarities of the 
Bible into the few following heads :— 

Peculiarities — ^referring to. 

L — ^The attributes of the Deity. 

IL — ^The explanation of sin. 

in. — ^The Doctrine of salvation. 

L — ^Let us examine the peculiar views of the 
known attributes of the Deity, so as to see what new 
ideas of Gbd's attributes have we from the Bible and 
to see whether these are purification or corruption, 
amelioration or deterioration of our n&tural notions of 
God. I take the following well known attributes of 
the Deity, which, notwithstanding the misconceptions 
and necessary adumbrations of sectarian religions, 
Natural Eeligion has been teaching man from a very- 
early time. Such as the vnity^ spiritudlity, omnipre^ 
ieneSf amnUciencej tmnipotence, goodneii^ holineu otkl 
jmHee. 
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1. The unity of the God-head. Nature in iti 
spontaneous and intuitive phasis, teaches us, "God 
is one." Notwithstanding the prevalence of the. 
several sorts of Dualism and Polytheism amongst men — 
this truth is universally believed. We may fail to ex* 
plain its philosophical origin, but we can not reason it 
away nor support it by reason. This pure gold of 
nature, however, is not found unalloyed with baser me- 
tals or worse substances. The discursive and argu« 
mentative nature of man in its ever presumptuous at- 
tempt of grasping and comprehending every truth, ha» 
many a time officiously adulterated it by imaginary 
hypotheses. Man imagines out the inability of the single 
handed God to manage His creation, and thus officious- 
ly aids the Deity with one, two or a million of agents 
or gods and godesses. The poetic nature of man again 
combined with reasoning, analyses the attributes of the 
Deity and personifies them for his better or more vivid 
conception. Hince the error of polytheism clogs the 
universally-believed truth of the unity of God. But 
when the question is directly asked about this truth 
an affirmative answer is ever to be had. The Hindoo, 
worshipping thirty-three millions of subsidiary gods, 
as boldly asserts the unity of the Supreme Being 
(Parmeshwara) as any Jew ever did. 

Now let us see what has revelation taught us in thii 
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matter. The Bible prominently asserts, (at least the 
earlier portion of it) the unity of the God-head, but 
subsequently gives its peculiar explanation of this unity. 
This well-known unity is now revealed to be in reality 
a trinity, Nature teaches God is one — ^be he conceived 
as a Father, Friend or Saviour. Revelation gives a 
farther insight. There are three persons in that unity. 
**God the Father, God the son and God the Holy Ghost." 
l^ese three have their distinct functions, as they are 
distinct persons but these three are identical as regards 
the God-head. The one Supreme God is these three and 
they form the unity of the God-head. The Father creat- 
ed man and was teaching some of them their duties and 
responsibilities, but. He found, His justice prevented 
Him from saving the sinful man. The Son then who 
was full of mercy, took the part of men and saved them 
by taking the burden of their sin and punishment him- 
self. TMs the Father could never do ! The Holy Ghost 
then comes to prepare the perverse minds of men to 
believe in this achievement of the Son. The Son could 
not introduce himself to the hardened sinners whom his 
love saved ; nor could the Father introduce His noble 
son to His creatures. Thus revelation reveals, " Three 
persons make one God." 

In order to understand this we must first find out 
the meaning of the term unity. The term unity is 
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taken in various senses. It is subjective or objectiv 

i. e, it means either an assumed one*ness, for the bett< 

comprehension of our finite understanding or it meai 

absolute one-ness or individuality. The former we ca 

conceive to be again divided into several units — \k 

latter we can never conceive to be divided at all. A 

hour is an example of the subjective unity, and self < 

an objective unity. An hour is conceived as one, bi 

it may be conceived as a plurality of minutes. 

minute again may be conceived as one or a plurality 

seconds, &c. Time is not absolutely or objectively 

unit. It is one or more as we conceive. But the self 

obsolutely one : divide it — you can not. We can nev 

conceive self a plurality. This is then absolute un 

Personality or individuality is the only absolute uni 

in the world of our knowledge. This can be furth 

illustrated by the following examples of unity, a pie 

of clay, a tree, an animal and a person. Divide t 

piece of clay, you will have several pieces. Individ 

ality is not there. Divide parts of a tree and each ps 

again may be an individual tree though isometimes 

may not happen so. Here the individuality is mc 

than in clay. Cut the extremeties oflF the body of 

animal — the animal still remains an individual inde< 

butf^ttiie body itself the animal is no more; hei 

its iiiidiTiduality or unity is more than in the otb 
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[ iMifc not perfect. But suppose a person to be diyided ; 
it is impossible. A person therefore is an absolute 
111% in the world. 

To apply the natural meanings of terms, therefore, 
"fikree persons consist one Qod-head/' will mean three 
ibeolute individuals or unities there are in our notion 
of tiie Deity. And if the term God be applied to each 
Kparatelj there would be three Gods, and if it is con- 
finei to the committee combined ; as sovereignty of Eng- 
land, 18 in the crown, the house of Lords and of the 
CSnnmons, then each is a demi-god. The one Gk)d of 
the Bible, therefore, means an abstraction like the so^ 
lerdgniy of England— (applause). Thus revelation 
tsnght us polytheism or at. least Tritheism in the place 
rffhe pure monotheism of nature and the worship of 
m abstraction instead of the Concrete God of nature. 
The natural religionist will gladly allow the Bible 
Bus daim of peculiarity which has no concern with the '« 
natoral man at all. 

2. Spirituality. Properly consid^^ absolute or 
infinite spirituality admits of no shape, size or figm^e. 
Che infinite spiritual Being cannot admit of any shape. 
Sod is not only invisible, but can never assume a ma- 

• 

sarial shape. Man's existence and power of self is ' 
Imited to his body, hence he can be associated with a 
rih^p0. But God's power is extended over the whole 
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universe. As man cannot be confined to his hand 
feet so God cannot assume the form of a part of 
creation. Idolatory or Avatarism is an absurdity vi 
the spirituality is purely conceived as it is taughl 
nature. 

Is this purity of the notion of God kept up by 
Bible in keeping aside eflfectually all the obscurities i 
have been so long raised in connection with it, by 
finite understanding of men ? I am sorry to sa^ 
must answer in the negative. God was conceives 
have taken the shapes of a smoky appearance on 
holy arch, of a devouring fire, or of a column of fire, 
even of a dove. Nay to crown all God is conceived to 1 
been born of a woman, to have been an Avatar. ' 
Hindoos worshiped only a demi-god in the cow, 
Christians worship the Supreme God in a dove. ' 
Hindoos worship some of the attributes or a portioi 
a demi-god the Narayan in Krishna, the Christi 
worship the best part of the Supreme God in the Chi 
Of course the Bible can boast of its peculiarities m 
the parti(3ular shapes supposed to have been adopted 
the Deity and can boast that these are better t] 
those supposed by the Egyptians or the Hindoos ; 
no better explanation of the spirituality of God can 
find in the so called revelation. 

Omnipresence* 
51 Tie presence of a spirit in space does not m 
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B actual oconpation, but the field or scope of the direct 
[ercise of its knowledge or power. The soul is said 
» l>e in the body inasmuch as the direct e:cercis3 of 
I energies is confined to it alone. But to conceive 
.e soul confined to a parb of the bodj, is to conceive 
a material object having shape and size. Hence Aris- 
tle said, — ^the soul is nowhere or everywhere in the 
dj. Again if it is found that the energies of the 
ind are confined to the nervous system alone, Ihe soul 
ast be conceived to be everywhere or nowhere in the 
iole nervous system. You cannot confine it to a par- 
jolar nerve or to the brain. Now the Omniscience 
id Omnipotence of God necessarily lead us to conceire 
is presence everywhere in the infinite space. Tou 
A never confine Him to a particular spot. Nature 
before teaches us right when it teaches the Omnipre- 
nce of the Deity. Human understanding and imagi- 
ition however failing to realize the spirituality, the 
oaniscience and the Omnipotence of the Deity and as- 
ibing to God the finit^ of the human soul, imagin* 
God to be in a particular space more than in other 
ices. Has the Bible cleared away this error ? 

The Bible has nowhere represented God as omni- 
3sent. This sublime idea is wanting in the so-called 
relation. God is ofben described as coming down 
•m his high abode. Surely when there are a heaven 
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and a hell, an absolutely holy place and an absolu 
unholy place, God could never have been conceive 
be everywhere in the universe. The pecuKar abode 
signed to God by the Bible, viz., the " high thron 
heaven " may be a better supposition than the leaf 
big tree on the face of the ocean, as has been assig 
to MoJia Vishnu in the Hindoo Shastras. But 
so called revelation has not cleared our hazy notion 
spirit in space, but rather taught us to believe the : 
nite spirit to be confined in a part of space. 

Omniscience. 

4. The Omniscience of the Deity is ostensibly pro: 
ed by the Bible but in its narratives this notion is n 
impaired. So too is the case with the Omnipote 
goodness and holiness of God. 

For fear of being too tedious, gentlemen, I for 
from any detailed examination on these counts 
simply read to you an extract from a celebrated th< 
gian, shewing the peculiarities and defects of the 
pular Christianity in the notion of these attribute 
the Deity, I prefer quoting this extract to my 
observation, both because the author is better acquai 
with Christianity than myself and speaks in a b 
language than I can aspire to. 

" Of the false ideas of God in the Bible." 



^ Theodora Parker,— Ministet oi tVwb 'I^«a\.^-«w^>XA 
grqg^tiomk CInrch in Boftion. 
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1. " Qoi is imperfect in wisdom. He does not kno^r 
kow His own contrivance will work until set-a-go- 
ing; and then its wheels do not run in human history 
aiin the divine head. Thus the " Fall " of Adam is as 
moch a surprise to God as to man ; only the serpent 
ffiiderstood it beforehand. (Applause). The wickedness 
rf the human race, both before and after the " flood," is 
tti astonishment to God, who repented that He had 
laade man, the work proving so defective and even per- 
nicious. God learns by experiments, where of many turn 
out failures ; so He must destroy his work and try 
again, not always succeeding the second or third time — 
nor even in the end. 

2. " Imperfect injustice. He often violets the moral 
sense which he has put into human nature, is deceitful 
and intensely cruel ; witness the command to Abraham 
for sacrificinoj Isaac, to Moses to butcher the canannites . 
witness the triumph of the " Lamb" in the book of 
revelation, with his oriental army of two hundred 
million cavalry, destroying a third part of the human 
race in one quarter of the world, and the rest of his 
aiilitary servants in the western quarter, in one cam- 
paign making a spot of blood on the ground two hun- 
dred miles in its shortest diameter and thirty-six inches 
deep.* All this is represented, not as an incident in 

■- - I - .. I m , ■■■■ 

i * See Bey. ix 14—18 and xiv 18—20. 
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the historical deyelopment of man, or as instrumentit 
to some advantage for any one, but only as a yoluntarfl 
purpose in the consciousness of God, and end in itself-^i 
the calculated achievement of his spontaneous proTi<^ 

dence. 

3. " Imperfect in His benevolence. For while to 
loves some, he hates more, and continually creates me^ 
foredoomed to eternal damnation. He is a Jealouif 
God, and gives "salvation" in the stringiest wayJ 
^Nay, voluntarily and on purpose He created the devil 
who is now a being absolutely evil. Of course He 
created him out of the obsolute evil which was in 
himself — there could be no other source for his material, 
( A-pplause) for God's nature is a terminality of beginning 
as well as his purpose a finality of ending — from evil 
motive, for an evil purpose, and as an appropriate means 
thereunto. The devil is nob merely a mistake and a 
failure, but an intended marplot of the universe, a pre- 
meditated contradiction. This fly in the ointment of 
the apothecary does no good in heaven, earth, or hell, 
and is devised ^nd intended for no good, helping neither 
aoy benevolent purpose of God, nor the destiny of 
man. 

4. " Imperfect in his holiness. He does not keep the 
integrity of His gvm better feelings. Thus He miracu^ 
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kofllj hardens Pharaoh's heart, bewildering his counsels ; 
•inds an evil spirit to Saul, and stealthily excites David 
to Btimber the people of Israael that he might take yenge> 
aaee upon them, thus deceiving with inspiration. 

It is plain that no Christian sect conceives of God as 
i&finitelj perfect in power, wisdom, justice, benevolence,, 
tnd holiness. In there general description they all 
dsim absolute perfection for their notion of Deity ; in 
their specific details of character and conduct they all 
deny it. The idea of the infinity perfect God is foreign 
to the Christian theologey." 

The last and not the least peculiar teaching of the 
Bible as to the attributes of the Deity is the' novel idea 
of Divine justice. Justice is taken to be essentially 
opposed to love and goodness. It is another name of 
vengeance. "Life for life, death for death." This 
hard justice makes God so inaccessible and inexorable 
that notwithstanding all his goodness, he is constrained 
to seek the blood of sinful man, and his wrath cannot 
be appeased, but by the sacrifice of an innocent victim I 
God cannot save man ! The punishment inflicted by 
justice, is not remedial, is not for the good of the cul- 
prit but is a " horrible vengeance" for the satisfaction 
of God's " ofiended Majesty," for the appeasement of 
His revengeful wrath ! This justice is blind. It cannot 
distinguish the guilty firom the innocent. If John 
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stole an inkstand, his great — great — ^grandson, though 
he be the poliest man of the time would be hanged 
for it. (Applause.) Nay the distant cloud would be 
fraught with destructive electricity, sign of Divine 
displeasure, for this ! Divine justice is not like human 
justice. At least it is opposed to the idea of justice 
which England or any civilised nation has. It is some- 
thing of the kind which is still prevalent in China. 
There murderers and heinous criminals can fairly escape 
themselves from the claws of justice by putting a sub- 
stitute in their stead. The Chinese journals frequently 
publish such notifications as " wanted a substitute to 
the Halter for a convict murderer at a hundered Rs. 
remuneration " (Laughter) or " a substitute for execu- 
tion ready at a reasonable price." The Chinese justice too 
is as strict and unflinching as the Divine one. They con- 
sider it a horrible derogation from of the majesty of 
law to have any of its violation remain unpunished for 
any cause whatever. Oaco an Englishman of the 
English settlement at China committed a crime in the 
Chinese jarisdiction. The Chinese Government de- 
manded the victim, and on the reply of the English 
Government as to its inabiUty to find the offender ex- 
claimed, " was there no Englishman in the settlement, 
why could not the English send any one of them 
as a victim to appease the offended majesty of law ? 
(Laughter.) 
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Thus we Bee gentlemen, that the peculiar teaching of 
the Bible as to the attributes of the Deity, contradicts 
our natural notions of God. As men, endowed with 
veiflon and common sense, we cannot but call this to 
be a corruption and not a purification, a deterioration 
and not an adTancement of our original pure notions of 
tiie Deity. But wait — might not these apparently ab- 
surd peculiarities be the absolute reality revealed to 
man ; and the apparently pure notions of nature wrong 
and limited views of man ? Thus the philosophical 
Christian as Doctor Mansel can come round with an- 
other philosophical doctrine to support the superiority 
of the Bible over nature, viz., the relativity of the 
human knowledge. 

All that we know is relative to our faculties. The 
reality we cannot know. We see as if with a colored 
g^lass. What we see green may be in reahty white. 
What we see one may be in reality three. Thus in 
onr natural notion of God, we ascribe human con- 
ceptions to Him. If horses were men, tkey would 
suppose their God to be a great horse. We cannot trust 
these relative ideas of God. Especially we should not 
allow them to have weight in opposition to the absolute 
reality revealed to us by God. Thus the revelation of 
Trinity, of strange ideas of justice, goodness, Ac. 
must be regarded as the true facts in opposition to the 
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natural wrong notions of tbe unity, and other attribiliei 
of the Deity. 

Istly. — Gentlemen. We don*t believe in this thorough 
relativity of human knowledge. Oar knowledge is re- 
lative indeed but not all. We can know some truths 
absolutely as they are. These we know by intuition 
which furnish us with a firm basis of further ratiocina« 
tions. Truth would vanish froo^ the world, if all oar 
knowledge be thought relative. 

2ndly. — By relative knowledge of God we mean 
limited and finite and not contradictory to the absolute 

• 

reaUty. Thus our conception of divine goodness, just- 
tice may fall short of the reality. God may be mors 
good and just than we can conceive. But if you say in 
being more good he would be what we conceive cruely 
in being more just He would be what we call unjust w^ 
cannot believe you. llsvelation can exceed natural 
conception, but should never oppose it. 

The Bible claims the above peculiarities and we ha^e 
no objection to allow it to have them as we allow tho 
peculiarities of Shastras of Koran nay even of a com- 
mon book of stories. Whenever the Bible corroborate 
our natural conception of God, it is an admirable book ; 
but whenever it opposes, it is no better than any othea^ 
book professing to be revealed, nay sometimes worse. 
The Bible claims the greatest respect from men for it» 



( 41 ) 

oiimciation of the already known notions of God, 
finr its supporting natural religion, but not for its pe- 
eufiar difference from reason and common sense. 

H, Now let us come to our second head, the 

peculiar explanation of sin given by the Bible. In 
treating of this, let us first trace the cause of sin and 
dly the effect of it. 

1. As to the cause of sin. 

Sin is of commission and omission. As a positive act, 
is the wilful violation of our known duties, the wil- 
fbl omission of not doing what we ought to do. The 
wilful performance of duty is virtue. Man is created 
with free -will in order to be virtuous, for there can be 
no virtue in a constrained or necessary act. Virtue 
oonnsts in free act. Virtue is positive, sin is the ne- 
gative of it. Sin of ommission, Jfortiori is a nega- 
tive. Like darkness and cold sin has no real positive 
existence. The want of light, of heat, and of virtue, is 
in terms of language merely darkness, cold and sin. 
As there is no necessity of creating darkness and cold 
there was no creation of sin. '' We have a sun to give 
VB light and heat" says a venerable learned lady* " but 
there is no sim to give us darkness and cold." The 
finity of the sun is the cause or the explanation of 
darkness. The finity of the fi-ee-will is in the same 
way the cause and explanation of sin. God created 

•Min Cohbe. 
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the free-will as the condition of virtue for the end of 
producing virtuous beings. Any defect or imperfec-' 
tion of virtue will give rise to temporary evil indeed, 
but tliis was not the end of creation. This evil how-- 
ever, necessarily arisen from the finity of the free-will/ 
God turns to great good purposes in his creation. 
Man is in trial. He sins and is punished for it. Th» . 
sin is evil to him, but it is not allowed to be evU. to ': 
any other body by the great skill of Providence. The' 
death of the martyrs and the crucifixion of Jesus had" 
done greater good to the world than thousand precepts ' 
and exhortations. 

Thus the doctrine of natural religion can clearlj 
explain the cause, the motive, and the result of sin in " ', 
creation. Men not understanding this simple and pare -. 
teaching of nature, and wishing to know more, indulged 
in imagination and fancy and broached several theories 
of a God of evil, of chaos, of predestination, &c. The 
finite understanding of men found a great stumbling. 
block in sin. 

Sin is considered as a great dilemma in the creation of j 
the God of love and goodness. Theologians therefore ' 
have expended much labor and ingenuity to explain it. "' 
The Bible too being a complete code of religion has it& 
own way o£ explaining the cause of sin, which is this. ■ ' 

•i 
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Tlie first men Adam and Eve were created good and 
Ay and were obedient to God. But Satan a being 
»solutely evil, in the shapC/of a serpent seduced Eve 
id through lier Adam, to violate the command of 
od. This one act made man sinful and disobedient to 
od for ever. Of com'se man had the free choice to 
eld or not to Satan's tempting ; he had a free-will 
lich enabled him to disobey God at the advice of 
.tan. It is adiuitted however, that but for Satan, 
an would not have fallen. Satan therefore was the 
sil cause of sin. What is Satan then ? An absolute- 
evil being called to be a little less than the almighty 
d omniscient in knowledge and power, but practically 
thing less, nay sometimes greater. Satan is evil 
initely and absolutely. He has in him more evil 
an God has goodness in Himself. But who created 
tan ? For Satan was thought to be a created being 
d not a second God. God had created Satan. Then 
e solution of the problem of sin is pushed further 
ck. How could absolute evil be created by the ab- 
utelr good Being. It may be answered God creaied 
ban a good angel, nay he was the ai'changel. But 
rebelled, turned against God and was thus disac- 
owledged.and driven away by his creator and master. 
Lgels hke men are created with free-will and out of 
3 free-mil of Satan came sin. Why should we 
t then accept the doctrine o£ natMivx^ TVi\\^\Q\i. ^O^*^ 
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out of the free-will of man came sin ? What is the 
necessity of the hypothesis of Satan ? In fact the doc- 
trine of Satan arose from the fruitless attempt of com* 
bining the ancient dualism of the Persians vdtlk the 
monotheism of the Jews. Imbued with the idea of 
one God, the Jewish writers of the Bible described' 
Satan a created being inferior to God, but looking to 
the whole narrative, it will be clearly discovered thafc 
this Satan was the God of night of the Zendavesta. 
Assume Satan an almighty God of evil equal to Gk>d, 
and the whole narrative of the Bible would be better 
understood. 

2. As to the effect of sin. We are taught by 
nature that we alone are responsible for our sins. Sin 
consists not in an error, not in a failure but in a know- 
ing violation of a duty. The physical effects of sin 
like those of error and failure, may extend to other 
individuals, nay many a time to inferior animals or to 
inanimate things. The avarice of Mahmood of Guzni 
destroying his own moral harmony ebullates to injure 
thousand other men and thousand beautiful buildings in 
India. But tho sin is confined to Mahmood alone. 
Out of the injury wrongly inflicted by him on India 
Providence wrought the greatest good of that land* 
India was open to modern civilization. Free-will is 
the pecuhax property of a person, sin the resxilt of it 
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it the peculiar liability and asset of the individual. 
Every other thing belonging to a person may be trans- 
ferred to or exchanged with or divided or inherited 
hf other persons ; sin alone abides with the individual. 
Tim can make your son an heir to your property, name, 
health or disease, physical or mental, you can make him 
a partner of your pleasure or pain of your education and 
mental culture — ^but the responsibility of sin can never 
be transferred to him. Sin like personal existsnce and 
life is un-inheritable. Virtue and sin are strictly 
personal. Whatever be the reward of virtue ; what- 
ever be the punishment of sin, the man who had them 
done knowingly by his free-will, is to have. There 
can be no sharer in this. This truth was very ex- 
plicitly illustrated by a story in the Hindis Purans, 
One day a Brahmin was atbaokad by the robber 
Matnakara or Valmiki in his Saul-like state. The 
Brahmin asking about his motives, urged him to enquire 
whether his family who took advantage of his sin would 
in the same way be sharers of his sin. Th3 robber 
asked his mother who said it was his duty to support 
her and if he did so wrongly h j is to blama ; she won't 
share with his sins ; so ths wife daclined too. Thus the 
penitent robber turned to a venerable Urishi the cele- 
brated ValmikL 

Thus the punishment of sm, however enormous it 
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p.iay be, falls inevitably on the head of the sinn^. 
can not give a substitute nor have the pleasure 
Riiffering it with other sharers. The thief may try 
involve the innocent with liim but the Great J\ 
will pick out the tainted sheep alone for adeqi 
punishment. This punishment again, is administere^j 
as a remedy to the sin, is for the good of the sinner,! 
The pains of disease are but the restorative attemptJ 
of the vital nature. The bitterness of the medicine i». 
but the cm'ative property of it. Still no man likes to, 
have them and hence every one forbears to the best of,,J 
liis ability from being in a position to have them.. 
It is wrong, therefore, to hold the remedial nature of 
the punishment of sin as an encouragement to sinners. 
As nature tlu'eatens man with disease in order to have 
him obey the laws of Hygiene God threatens man witk 
pangs of remorse or moral disease in order to haTe 
bim obey moral laws. But as nature in its mother-like 
tenderness again heals it by em'ative measures : so God 
too, heals the sinner by bitter punishment ; and the. 
experienced sinner turns out loyal to nature and God. 
What is the punishment of sin we know generally 
but not particularly. It must be moral and not physi- 
cals it must be temporary but not eternal — but it must 
bo bitter and adequate to the gravity of the sin,, 
God is not an enemy or a stranger to us that He would 
have us to "walk alone with the dangei'ous free-will 
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?heii He knows, it can bring to us eternal ruin. As 
I Loving Father He makes men his children walk by 
md bye sometimes holding theii* hands, sometimes leav- 
bg them alone, but ever standing by them. L3ft alone, 
Hiey often fall and get hurt. God knows it and allows 
it for the future growth and strength of m3n. If He 
Imew his children are on the brink of a deep well, of 
:€ternal Hell, and a fall there would be ruin for ever. 
'His love and goodness would never allow Him to leave 
men alone. Man falls and rises again. When tlie 
ifeli is greater and he cannot rise himself Providence 
liiiich is near, lifts him up by the liand. Tlius Kat- 
nakara and Saul were made Valmiki and Paul. Now 
lefc us see what does the Bible teach Ul preference to 
this clear consistant and correct doctrine of natural 
religion. 

The Bible teaches " that tte first faU of Adam has 
K> dama^^ed man's nature Aftat ever since, it has been 
jorrupt his action even his thoughts only evil conti- 
lually. His body is damaged and unnaturally moi-tal.'' 
He is to labor and Uve by the sweat of his brow. 
JLnd finally he is to burn in eternal Hell-fir j for he is 
mmortal. AH this for what? The subtle Satan 
Inborn God even could not overpower traduced the first 
aian to eat of the fruit of knowledge which God pre- 
vented man to do. Man thus obtained the knowledge- 
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of good and evil against the will of God, who wa« so 
enraged at this infringement of his arbitrary will 
that He not only cursed the offender for it, but all" 
the descendants of man, all creatures of the world nay 
physical objects too. His whole creation for it. 

Like Timon of Shakespere the offended Deity not 
only sprinkled hot water on the face of men, but 
cursed the whole world as He cursed Athens. In the- 
blind wrath of God, guilty and innocent are con- 
founded together. Strange it is, that Europeans of 
the present age, who despise the Hindu theory of casfcl^* 
and do not believe that the son of a missionary wouB 
be a missiouviry or of a dakoit another dakoit unhesitat- 
ingly believe ^at the son of a sinner is necessarily 
a sinner (Applause'), The doctrine of original sin is an 
absurd hypothesis urteble to stand before the modon 
age of science. Thisis >^other off- shoot of Zoorastio 
doctrine of the omnipreseniyj and omnipotence of otiI 
latent in Christianity. 

The deterioration of the physical na.ture for the an rfj 
man is another iUustration of it. God created man an4 
nature good but the omnipotent Satan turned them i»: 
evil. God could not help. He was overwhelmed bf' 
a greater power. However to keep up His glory TSUk 
tried to the best of His power by dying himself on ^ 
cross to save a modicum of individual. 
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The punishment of sin again is represented as the 
^horrible vengeance" of the ** offended Majesty of God" 
id not hke that inflicted by a human and loving 
iher that teaches even by the rod. This punish- 
fbent must have no remedial quality in it nor should it 
-have any ratio to the offence. The pimishment would 
lie the utmost God's power could inflict ; for jealousy 
[and the immeasurable wrath made the God of the Bible 
imable to forgive any offence against Him. He is so 
.irritable that the shghtest disobedience to Him would 
nproduce the utmost vengeance of His wrath. Adam 
ike fruit of His garden without His permission, for this 
offence the Divine owner of the garden was not satis- 
fied in transporting the offender to almost a wilderness, 
forcing him to earn his Hvehhood by rigorous labor by 
penal servitude ; cutting short his Hfe and pleasure ; 
(jursing his abode with earthquakes and whirlwinds, 
thunders and deluges ; thorns and thistles, poison and 
pain and beasts of prey. He passed an attainder to 
the blood of the offender. The miUiouth of miUiouth 
generation who knew nothing of this original transgres- 
fflon was doomed beforehand to these punishments nay 
to greater and more in geometrical progression. Not 
^tisfied with this even. He foredoomed them to eternal 
5ell, a device peculiar to omnipotent vengeance. There 
ftr? ^o degrees of sin in the eye of God ; for the punish- 
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ment of all was eternal Hell-fire. Like Draco God ba 
eternal hell for the slightest offence and He knows n 
greater pti/niahment \ Had there been not even a singli 
act of sin besides the £u*st transgression of man, th 
punishment would not have abated a whit. Be jo 
the holiest man or the greatest sinner you are the sami 
you have eternal Hell-fire for you for the offence o 
Adam. 

The question here rises that if Grod knew that H 
would punish man for Ihe slightest fall with eterna 
pangs that man will commit such a transgression 
why did He give man the dangerous weapon the free 
will. Thus the difficulty of the theological questioi 
free-will and Fore-knowledge was raised by the wron§ 
representation of the punishment of sin in the Bible 
The answer may be either — I. God knew not tha 
man would be so disobedient (witness his surprise at th 
fall of man,) or II. Knowing He created poor men t( 
put them baits to Satan — so that by allowing Satai 
to devour millions of men He would finally show to Hi 
rival that He could save two or three men from Hj 
omnipotent grasp — or III. Like the Eoman noble 
He took a delight in the destruction and struggle c 
men in a dangerous trial. 

Thus the explanation of sin peculiar to the BiM 
contradicts our notions of God and of nature. Lik< 
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an ingenious tragi — comedy the Bible can boast of its 
subsequent relief from this horrible state. But both 
the danger of sin and the ingenuity of its partial reme- 
dy have no concern with the natural man who cannot 
but believe them as horrible fictions. We can fairly 
allow this claim of peculiarity to the Bible as we allow 
the Hindoos and Mahomedans their fancies about hell 
and heaven. 

3. Let us now pass a cursory view, (for I have 
already exceeded my limits) on the last and the great- 
est claim of the Bible ; the peculiar doctrine of salvation. 

As I have already told you, gentlemen, punishment 
of sin is necessary and remedial. Salvation from the 
punishment of sin is neither possible nor desirable. 
Salvation properly considered, means salvation from 
sin, from the possibility of sin. As sin is the fault of 
free-will in not doing what it ought to do, sin can be 
got rid of in doing what we ought to do. When 
man has fallen a great fall, when the free-will of men is 
injured a great deal, Providence the loving father 
who is near, sets him aright by various means. Man 
by the last fall got hurt indeed, but he rejoices, he can 
now walk well by the help of his loving father. God 
the creator of free-will is alone the redeemer of it, when 
it goes wrong. God is just and he punishes us for our 
sin. He is merciful and he sets us ^w^ m^c&i\s^ ^'Scai^ 
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punishment. If God's love fail to save us none can d 
so. Doctrines or faith in doctrines cannot save mai 
There may be error in the intellect but for it man shoul 
not be damned. The grace of God bestowed to all s 
proper times, saves man^ and the sign of salvation is 
better life. 

As to the peculiar device laid by the Bible. I spea 
again in the language of the author* I quoted abo^ 
unwilling to dwell any longer on this agreeable tas 
of controversy. 

Of the false idea of salvation^ 

In consequence of the misstep and " fall " of Adan 

" God is permanently angry with the human raice an 
inclined to damn all men to eternal torment. But hi 
wrath has been somewhat mitigated, appeased an 
diverted from certain persons in this manner : th 
Divine being is composed of three undivided pei'sonaJi 
ties, who are equal in all respects. The second person- 
called the Son, though eternal and ^elf subsistent, a 
much as the first person, the Father by his own wil 
and consent becomes a man, " incarnated " in Jesus o 
Nazareth, " the only begotten Son of God " '* bor'n of i 
virgin " with no other human parent. He takes oi 
himself the wrath which God the Father felt for man 
kind, is crucified^ and thus one undivided third part o 
the unchangeable and eternal God dies — ^yet the sui 

* ^Theodore "Bwket, 
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total of Godhead is not diminished by this teinpdrary 

■abstraction, but comes to life again and rises &om the 

ditod. The " sufferings " of the Son are an " infinite 

..jttpiation" and '^ satisfactions" to Qod for the sins of 

men^ who may thns escape from hell by his " vicarious 

atonement.'' His " merits " are transferred to their 

account, and they may advance to heaven through his 

** imputed righteousness " the " Divine condition '' of 

salvation. But men receive this Divine salvation — 

deliverence from hell by vicarious atonement, and 

admission to heaven by imputed righteousness — on 

certain terms, the " human condition of " salvation. 

And the terms are such that of all who have hitherto 

Kved, the " saved ** are a most pitful fraction compared 

to the " lost ?** Hell is roomy and crowed while 

neaven is narrow, but with many mansions all unoccupied.' 

The great mass of man, before their birth are doomed 

to eternal torment, whence no act of theirs can set 

tiiem free. The \^hoie scheme of redemption with the 

'■ doctrines of revelation, the incarnation, crucifixion, and 

[jfesurection of* one undivided third part of the Godhead, 

jialvation of Christ, has no other result but to Save a 

^liandful gleaned miraculously from the earthly field, 

Swhile the great bulk of the human harvest grown in so 

many centuries and reapen down by death, is shocked up 

by the devil for the threshing floor of hell, where ho 

^nd his angels shall flail at them tot ^-^^ic «jsA ^H'st ^^wA 
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winno them with a fiery tempest of wrath, which 
throughout all eternity. 

Thus the doctrine of salvation, the key-stone of 
so called revelation is too poor for mankind, too abc 
to have a faith in. The remarks I have already 
under justice and sin will clearly shew that to the 
tural man such doctrines are not only wrong but 
prehensible. 

We have now, gentlemen, passed over all the pi 
like everchanging claims of the so called revealed: 
ligion ; and we have found that wheresoever it is opj 
to natural religion U is wrong and not the other. Qw^ 
ing to the exhorbitant claims made for it I have 
in a wrong position to attack the defects of the 
and thus shew myself in unantagonistic light. Bi 
gentlemen, the Bible where it does not contradict onrj 
common sense is an admirable book. Of all books inl 
the world the New Testament has propounded in the 
clearest way truths of God of nature, and of theisj 
The Bible is the best handmaid to natural religion,] 
Of all superstitious systems of religion, that were 
prevalent in the world Christianity is the best, 
purest and nearest to the true religion taught by nal 
I have therefore great regard for the Bible, for 
tianity, and for the great sun who radiates heavenl] 
Jighton them whom however I separate from the doo-| 
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les of popular Christianity; — the blessed Jesus. 
y we all follow his precepts and may we live on 
m. Doctrines cannot save man. Faith in the 
ce of God and conscientious endeavor to act up to 
commands give us eternal life. Knowledge we have 
ugh. Theology we have enough, but where is the 
uous life ? Where is the iihal obedience to our 
ng Father ? Let us unflinchingly do our duty, nay 
lis strive to be perfect even as our father which is in 
7en." Our own strength but on that which our 
tor gave us, on that which our Father occasionally 
ses us with. K we fail let us ask the Infinite 
e to save us, to give us strength, to give us new 
t. *^ Ask and you shall receive." (Loud applause). 
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